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Abstract 
Studying myth and mythic history within an archaeological context opens a window into a 
branch of modern scientific studies known as , which can be considered 

the historicity of the narrative and the events described in the myth. The extent to which 
elements of a mythological story can be traced and correlated with field excavation is a key 
task in studies of archaeomythology. This study investigates the myth of Jamshid in narratives 
derived from Iranian-Islamic written sources, particularly the Pahlavi text Bundahishn. It 
examines whether traces of this ancient story can be interpreted through an archaeological 
lens, and, if so, identifies the evidence supporting such correlations. The findings demonstrate 
that, based on the alignment of certain descriptive elements related to deeds attributed to the 
age of Jamshid and the chronological data associated with this myth, a meaningful connection 
can be established between the components of this story and the prehistoric Banesh (Banish) 
period in the southern Zagros region (Fars).
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EXTENDED ABSTRACT
Introduction
Archaeomythology is an interdisciplinary field in which the archaeologist 
investigates the origins of a myth using archaeological evidence to determine the 
extent to which the myth’s core elements reflect historical reality. This framework 
offers an integrative approach to the study of humanity’s historical, rather than 
evolutionary, trajectory, in which myth and its cognitive dimensions occupy a 
legitimate position in archaeological analysis. The field took shape in the latter 
half of the twentieth century through the work of Maria Gimbutas, who sought to 
interpret symbolic elements found in archaeological contexts by reference to the 
worldview and mythological systems of the related cultures. She explicitly used 
archaeomythology as a methodological tool for examining cultural remains.
Joan Marler, founder of the Institute of Archaeomythology in the United States in 

sacred cosmologies, lost systems of belief and ritual, and ancient cultural patterns 
that continued into historical periods through symbols, customs, oral narratives, and 
their constituent motifs, all examined through an archaeomythological framework. 
Other notable researchers in the field include Harald Haarmann and Mara Lynn 
Keller, whose contributions primarily concern the study of ancient religions.
Several categories of information serve as criteria in archaeomythological analysis. 
Geographic, onomastic, chronological, and behavioral parallels between a mythic 
narrative and archaeological evidence allow archaeomythologists to examine the 
historicity of a mythic core from multiple perspectives, before accumulating later 
narrative elaborations. Based on these categories, and within the geographic and 
chronological framework relevant to the myth under investigation, the mythological 
material and archaeological data are analyzed accordingly.
In Iranian mythology, Jamshid, son of Vivanghan, is the third or fourth king of 
the Pishdadian dynasty, succeeding his brother (or in some accounts his uncle) 
Tahmuras. His reign is associated with the emergence or expansion of stone and 
gem extraction, metalworking, spinning, animal domestication, occupational 
stratification, construction practices, and territorial development. A three-hundred-
year period of abundance and prosperity is attributed to him, during which 

living areas. The spring New Year (Nowrouz) festival is also linked to his reign. His 
rule ultimately declined because of a sin he committed, the nature of which varies 
across sources, leading to disorder and turmoil, and eventually to his overthrow by 
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Geography of Jamshid in Myth

The geographic or territorial scope of Jamshid’s activities is remarkably extensive. 
Some accounts attribute to him the construction of a structure in the Alborz 
mountains, whereas others describe him as the builder of Var-e Jamkard in Persis 
(Fars). Later traditions even connect him to a bridge over the Tigris dating to the 
Achaemenid period. Notably, Islamic-era texts consistently situate him in the 
region of Fars. Authors such as Mas‘udi describe him as residing in Fars, while 
others credit him with founding or developing Estakhr. Taken together with the 
references to Var-e Jamkard, these accounts indicate that, in mythic geography, 
Jamshid’s realm is most strongly associated with Fars.

Methodology 

Archaeomythological research draws on multiple analytical components. The 
interpretive-historical method, which emphasizes identifying and evaluating possible 
correspondences between research data and archaeological evidence, provides an 

supports and often advances mythological studies by assessing the historicity 
of mythic cores. Researchers working within this framework benefit from all 
relevant comparative variables, including geographic, chronological, phonetic, and 
descriptive factors, to analyze a mythological phenomenon and pursue the most 

Results 

Building on the above-mentioned descriptions regarding the mythic components 
of Jamshid’s era in Iranian-Islamic narratives and the archaeological characteristics 
of the Banesh period in Fars, a clear set of correspondences emerges. These 
consistencies can be traced across chronology, economic data, and patterns of social 
and demographic transformation. In addition to these parallels, the geographic 
alignment of the discussion, centered on Fars, represents another significant point. 
Together, these convergences indicate that many elements found in the Iranian–
Islamic accounts of the Jamshid myth draw upon the temporal and cultural features 
of the Banesh period in the southern Zagros, suggesting their influence on the 
collective memory of the communities that shaped this mythic tradition.
This study applied the foundational methods of archaeomythology to evaluate 
the components of a mythic period (the age of Jamshid) alongside those of an 
archaeological cultural phase (the Banesh period). The analysis demonstrated 
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substantial geographic, chronological, and descriptive correspondences between 
the two domains. These correspondences suggest that the collective memory of the 
inhabitants of Banesh cultural sites contributed to the formation of Iranian-Islamic 
narratives concerning Jamshid. The fact that, within the myth of Jamshid, distinct 
economic and social transformations are described for the same geographic region 
and within a chronology that closely matches the prehistoric Banesh period in the 
Kor (Kur) River basin indicates that this myth possesses a meaningful degree of 
support from archaeological evidence.

product of a single sociocultural process. Mythic narratives likely emerge from 
the convergence of multiple factors, such as the cultural traits of an archaeological 
horizon, the memory of a historical figure, or the recollection of a natural event, each 
originating in different periods. Archaeomythology, therefore, is not concerned with 
substantiating every strand of a myth. Instead, by tracing one or a limited number of 
these indicators, it facilitates the evaluation of the myth’s core historicity.
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